The words quoted in the title of this article comprise the b-colon of a verse that appears twice in Psalm cxvi. The full verse (vv. 14, 18) is as follows:
. The a-colon presents no diYculty whatsoever. In line with the standard English translations, we render these words as "my vows to the Lord I will pay". 1 The problem arises with the second half of the verse. Without exception among the translations (in various languages) that we have consulted, the form is rendered as if it were the preposition "in front of, in sight of, before, opposite, etc.", with suYxed adverbial he. A representative English translation is "in the presence of all his people" (thus KJV, NKJV, RSV, NIV, NASB, NJV ). The diYculties with this rendering are obvious: 2 a) this would be the only case in all of Biblical Hebrew in which adverbial he (often called he locale) is added to a preposition, as opposed to a noun; 3 and b) this would be the only case in all of Biblical Hebrew in which the particle follows a preposition, as opposed to a verb or other selected particles. The use of "in the presence of " in the standard English translations may be an attempt to solve the rst problem-that is, is seen as a noun meaning "presence" instead of a pure preposition meaning "before" (and similarly with German renderings such as "in Gegenwart des" or "in Gegenwart von"; thus the two reference grammars cited in n. 3), and thus it may bear the he locale-but the problem of remains nonetheless. For just as this particle cannot follow a preposition, it equally cannot follow a noun. Strikingly, not a single standard grammar book takes note of this issue. 4 The particle , as is well known, occurs in three environments generally:
5 (a) with imperative verbs (240´), where the meaning "please" is suggested (though often English "now" is used idiomatically); (b) with pre x-conjugation (PC) verbs (105´), with volitional force mainly (thus most commonly with the long PC [cohortative] forms); and (c) with other particles, viz.,
, and (1´).
6
In light of the above, we propose that be understood not as an unusual form of the preposition meaning "before", nor as a unique noun with adverbial he meaning "presence", but rather as the Qal long imperative form of the verb . The following particle thus is explained according to the standard rules of Hebrew grammar.
The verbal root is known in Hebrew, of course, though apart from this one instance it is limited to the Hiph'il, with the meaning "tell", and the Hoph'al, with the meaning "be told".
7 But in various Aramaic dialects the root appears commonly in the Qal, or Pe'al, with the meaning "guide, lead". We propose that this sense be attributed to Ps cxvi 14, 18. 8 This usage of the verbal root may be seen most commonly in Samaritan Aramaic (SA), 9 with ample attestations in Jewish Palestinian Aramaic ( JPA) as well. 10 In the Samaritan Targum, for example, is used regularly to render the Hebrew verb "lead", thus at Exod xiii 17, xv 13, xxxii 34, Num xxiii 7, etc., a point which is noted explicitly in the great Samaritan bilingual dictionary Ha-Meli §. 11 In addition, we may note the following wide variety of nouns derived from the root. Samaritan Aramaic attests to , , and , all meaning "leader" (note, signi cantly, the Samaritan Targum's use of to render Hebrew in Gen xlix 10), "staV ", and "guidance"; 12 Targum Neo ti and Fragment Targum at Exod xiv 3 use the expression "paths of the desert"; 13 Y. Qiddushin 60b (15) uses the noun "leader" to describe one who leads the ock; 14 Targum Yonatan regularly uses the noun form to render Hebrew (e.g., 6´in Judg ii 16-19); 15 and Targum to Ruth at Ruth i 1 renders the Hebrew expression "the judging of the judges" with "the leading of the leaders". 16 Syriac uses the verb commonly in some closely related meanings to "lead", such as "draw, attract, induce, persuade, etc."; in the sense of "guide, lead", appears to be limited to the speci c usage of leading or guiding the blind. 17 Mandaic also uses the verb in a wide array of meanings, such as "draw, stretch out, unfurl, cause to ow, etc.", but there are ample attestations of "lead forth, guide, govern" as well. 18 We are unable to present examples of the verb "lead" in Aramaic sources of the Iron Age (only the connotation "pull, tow" is attested), meaning "leader", along with one uncertain case. 20 The sure instance is KAI 224:10 = Se re III 10, where clearly means "one of my oYcers". 21 The uncertain case is KAI 266:8 = Adon Letter, line 8, where one simply cannot determine whether or is to be read.
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It is obvious that Hebrew also knows a common noun from this root with the meaning "leader", namely , 23 and therefore one may say that much of the Aramaic evidence presented above is irrelevant. We have taken the opportunity to present the totality of the Aramaic data, however, in order to stress: a) most importantly, that the Aramaic lexicon includes a verb with the sense "guide, lead", in contrast to Hebrew which lacks such a verb; and b) also signi cantly, that the root is productive in Aramaic, creating a series of nouns with a wide array of connotations, in contrast to Hebrew which knows only of the one noun "leader". If we apply the de nition "lead" to the expression in Ps cxvi 14, 18, a sensible meaning emerges for the entire phrase. In fact, there are two options, depending on how one understands the preposition -. The rst option is to render -as simply "for" or "for the bene t of ", yielding a sense for the phrase such as "please, be a nˆgîd for all his people" or "lead now, for the bene t of all his people".
The second option understands -as the indicator of the direct object, a feature well attested in Aramaic 24 and known from selected passages in the Hebrew Bible also. 25 Indeed, as the following examples demonstrate, "guide, lead" in Aramaic governs the preposition -serving to indicate the direct object: 20 If we follow this approach, a serviceable translation would be "lead now his entire people". In support of this analysis, note that Psalm cxvi includes another instance of -as the direct object marker, namely, in v. 16 "you released my bonds".
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At rst glance one might rejoin that either of these understandings of the b-colon creates its own diYculties: most notably, one is led to ask, who is speaking? and who is being addressed? Our solution is to suggest that the poet himself-who has been speaking throughout Psalm cxvi with its numerous rst person singular references-is speaking here as well, and that he addresses himself, rallying himself to lead God's (sc. "his") people. As an analogy of long imperative followed by with the speaker addressing himself, we present Qoh ii 1 "I said in my heart, 'Come now, let me make you experience happiness, and enjoy good!" 29 The psalmist already has addressed himself in v. 7-though there more traditional language is used, with , literally "my soul", as the addressee-and he returns to such discourse here in vv. 14b, 18b. In short, as is abundantly clear throughout the book of Qohelet and in particular in Qoh ii 1, here too in Ps cxvi 14b, 18b: the verse becomes a soliloquy in which the "I" exhorts himself to take command and lead the people in the religious cult.
The repetition of the expression is to be explained as follows. In the rst usage, in v. 14b, it is not clear to the reader whither the poet will lead the people. The reader gains a sense, of course, that the people will be guided in some cultic practice, as the poet proclaims that he will raise a cup (v. 13a), call to Yahweh (v. 13b), and pay his vows (v. 14a). But the rhetorical eVect of the rehearsal of these words becomes clear in the climactic culmination of the psalm. that he will sacri ce a thanksgiving oVering (v. 17a), again that he will call to Yahweh (v. 17b), and once more that he will pay his vows (v. 18a). Only this time he extends the phrase "lead now his entire people" (v. 18b) with the climactic objective "into the courts of the house of Yahweh, in the midst of Jerusalem, Halleluyah!" (v. 19). We have here, in a sense, an example of what C. H. Gordon labeled "build-up and climax", 30 with the expression presented rst in v. 14, but with its full eVect discernible only upon its second use in v. 18 .
A second question which naturally arises from our analysis is the issue of the segol vowel in the rst syllable of . Typically the Qal long imperative has in the rst syllable either qame § qa an (if the regular imperative is of the type) or úireq (if the regular imperative is of the type). But this would not be the only instance in the Bible of the Qal long imperative with segol in the rst syllable. The standard reference grammars quote two other examples:
in Num xi 16 and in Job xxxiii 5. 31 The reason for the segol in the rst example is most likely the laryngeal "aleph (compare the 1st person common singular pronoun indicator of the Qal PC, viz., ). The second example presents a combination of consonants, the pharyngeal 'ayin and the uvular resh, which would explain the presence of the segol in . In light of these two recognized examples, the presence of the segol in also should be explained along phonetic lines, with the causal factor being not so much the nasal nun, but rather the velar gimel. In short, there is no reason to question the segol in this form, to be analyzed as Qal long imperative.
In the above interpretation of Ps cxvi 14b, 18b, we have applied an Aramaic sense to the root , and we have suggested the possibility that the preposition -serves as the marker of the direct object in accordance with common Aramaic usage. One should not be surprised to see such Aramaic-like features in this poem, because Psalm cxvi is, as Rendsburg has shown previously, an Israelian composition. features, namely, 2 Kings iv, with 22 items in 44 verses, or 50%. 40 Clearly, we are dealing with a poem composed in northern Israel, in a dialect of Hebrew sharing numerous isoglosses with Aramaic. 41 It is not surprising, therefore, that our poet's lexis included the Qal verb "guide, lead". Finally, there is one other point to be raised regarding the twofold use of "guide, lead" in Psalm cxvi. One might assume that even within IH, or within the subdialect thereof in which this poem was written, the Qal form of was not very common. After all, we still must reckon with in Ps cxvi 14, 18, as a unique usage in the Bible. Accordingly, one may ask, what led the poet to choose speci cally this word, and not a more common root such as or to express the sense "guide, lead"? The answer lies in the alliteration produced by invoking the root in the b-colon, for it approximates quite closely the sounds of the noun "vow" in the a-colon. Note that both words include the consonants nun and dalet, and that the gimel of the former and the resh of the latter may share the approximate point of articulation in the mouth. The exact articulation of /r/ in ancient Hebrew is a debated issue. 42 If the Tiberian pronunciation of /r/ as a rolled uvular is representative of Iron Age Hebrew, 43 then it would have sounded very much like the velar plosive /g/. But even if /r/ was pronounced as a rolled dental in Iron Age Hebrew, as seems more likely, 44 in which case it would have had less in common with /g/, the two lexemes and nevertheless would have alliterated in the ears of an ancient Israelite. Various recent studies have shown how rare lexemes were employed by the ancient Hebrew writers to produce alliteration. 45 The case of in Ps cxvi 14, 18, would be one further example of this fundamental feature of ancient Hebrew literary style. In sum, understanding as the Qal long imperative of the root "guide, lead", (a) explains the presence of the following particle ; (b) permits the reader to observe the poet addressing himself once more, as he does earlier in v. 7; (c) allows for the poetic technique of build-up and climax; (d) is unobjectionable on phonetic grounds, lest someone question the segol in the rst syllable; (e) is explicable in light of the many other Aramaic-like features in Psalm cxvi; and (f ) attests to the poet's capacity of reaching deep into the Hebrew lexicon, or to be more speci c, the IH lexicon, to nd a rare vocable to produce a splendid example of alliteration.
